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A. Philoſophical. Inquiry concerning: Hu- 

. man, Liberty, The, Author propoſes 
Sir diſtin Arguments, to prove that 
= there neither ig, nor. can be, any. Li- 
berty in Human Actions. The Arg guments he 
n have (thin) been akeady in great 
meaſure obviated in the Paperg which lately 
paſt between Me and the Learned Mr Leibnits. 
Let becauſe ſome of them 8. to be placed 
in ſuch a Light, as may poſſibly deceiye un- 
wary; Perſons, whoſe [Thoughts 2 — not been 
much converſant upon ſo nice a Subject; 
thought it not improper to ſet down par- 
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1 = a Book, lately: publiſhed. 7 


ticularly ſuch Brief Remarks, as might be 
ſufficient to lay open to an e 1 5 


der a F allacy of the we Book. 22 
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In the Firſt place, I obſerve; the Author 
lays great ſtreſs upon the neceſſity of Mens 
forming to themſelves clear Ideas, and 
expreiling thoſe Ideas in clear Words. 
* There is No Queſtion (ſays * he) inthe 


Men haus written more obſcurely, and of 
* which it is. thought more impoſſible to dil. 
* courſe clearly, and concerning which Men 
ce 


* mare expett and pardon obſcure Niſcourſe, 


than upon the Subjefs of Liberty and Re- 
& cefſuty « But this common Obſervation, (ſays 


0 he,) is both a common and a learned Er- 
% rour. For, whoever employs his Thoughts 
* about — any Subject, ought to have ſome 
«© Ideas to be the Object of bi PThoughts :-— 


For where Ideas fail us in any matter, our 


„ Thoughts ft alſo fail us And "tis 


plain, whenever we have Ideas, we are a- 


Fat. $- 


66 ble 2 comnuinicate them 70 Ot here by 
6c W orca. M ben any Writer ſpeaks obſcure- 


5 ly why aid he write before be bad 2 


7 


% Meaning, or before be was able to expreſs 


„ 70 Others what be meant? Is it not un- 


(e pardonable 


* Pag.1r; 


for a Man to cant, who pre- 
&« Trends to Teich”? All This, is very well 
ſaid. Let us now ſee, how the Author 
Himſelf has obſerved his own Rules. 
The Queſtion he undertakes to determine, 
is * Thus ſtated by him; Whether Man be 


| Fr" Free, or Neceſſary Agents And he is con. 
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fident 
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| fident, that Men are + Neceſſuty Agents; f Tee. 31. 
| that 4% allow Mad Men, and Children, and 


Beaſts, to be * neceſſary Agents ; that ſome % 97. ” 
ATions; are plainly * Action- that are * pag. 30. 
Neceſſary; that there can be no diſpute, but A 
Perception is a Þ Neceſſary Aion of Man 5 „ 5 
and that Cauſes act on Neceſſary Agents, 3 
to whom they are neceflary Cauſes of Ac- 
tion. Now here I deſire to know, hat 
lea the word Agent or Ackion carries along 

S with it, when joined with Neceſſary. Vul- 
garly indeed, in looſe, figurative, and impro- 

per Speech, we call Clocks and Watches, Ne. 
| ceſſary Azents. But in truth and ſtrictneſs 
of ſpeaking, (which ought always to be care- 
fully preſerved in Philoſophical Debates,) 
a Neceſſary Agent or Neceſſary Acłkion is a 
Contradiction in Terms, For whatever act. 
Neceſſarily, does not indeed act at all, but is 
only aFed upon; is not at all an Agent, but 
a mere Patient; does not move, but is moved 
only. Clocks and Watches, are in no Senſe 
Agents; neither is their Motion, in any 
Senſe, an Adbion. Nor is it merely, “ for pref. p. 3. 
want of Senſation and Intelligence, that 
Clocks and Watches are ſubject to an ab- ” 
8 © ſolute, Phyſical, and Mechanical Neceſ- 
== © lity”. For the Pulſation of the Heart, 
though joined with - Senſation, is yet as ne- 
reſſary a Motion, as that of a Clock; and 
the One is nomore an Action of the Man, 
than the other is of the Clock. Nor would 

8 a Balance induced with Senſation and Intelli- 


> 


At 5 gehic, 


* 
„ 


or teithout Senſation, 18 


5 
gende, he any more an Agent when: it felt 
{elf moved by the Weights, than it is 


Nou an Agent vit hout Perception. A ne- 


cefſary. Agent therefore, 1 ris 1 with 


Agent at all: 
But the Terms" are chntradictory to each o- 


va Jo be an Agent, ſignifies, to have 


a Poier of beginning Motion And Motion 
cannot begin neceſſurily; becauſe Neceſſity 
of in Motion, ſuppoſes an Efficiency Superiour 
to; Ind irreſiſtible by, the thing moved; and 
confequently: the Beginning of the Motion | 
cannot be in that. which is moved neceſſa- 
ily; hut in the ſuperiour Cauſe, or in the 
Efficiency of ſome Other Cauſe. ſtill ſupe- 
our to That, till, at length we arrive at 
ſome knee. Agent. Which Free Agent, may 
either: (which is the caſe of Men,) have re- 
ceived the Power' of beginning Motion, from 
the Mill of a Superiour Free Agent: ear 
 Gwhiclvis the caſe of God Almighty,) he 
may be Himſelf neceſſarily exiſtent, neceſſa- 
34 all-knowing., ©: neceſſarily | all-powerful ; 

| becauſe Exiſtence, Knowledge, Power, and the 
like, are not Achions; But he cannot be a 
' neceſſary. Agent, without an/expreſs contra- 
dition in the very Terms. All Power of | 
Acting, eſſentially. implies at the ſame time 
a Power of not acting. Otherwiſe *tis. not 
Acting, but barely a being acted upon by That 
Power (whatever it be) which Cauſes the Act- 
ion. When therefore this Author :talks:io 
much. of Ne a Hſarx⸗ — and Nece//ary il 


Actions : 


„ ot IE rnd ” 


[7 6 


Aion:; may not his on Queſtion be ver) 


„ before be bad à Meaning, yr before 'be was 
„ able to expreſs to Others what hz meant ? 
* Is it not unpardonable For. id Man to Cant, 
0 2oho pretends to Teach” ? Or if (as ſeems 
moſt probable,) his real Meaning i is, that Man 
is not an Agent at all; his Gieſtion ſtill re- 
turns, Why did be write before be was Willing 
= 7 expreſs to Others what be meant? 
Again: Does the Author really think 
W that he expreſſes clear Ideas in clent Words, 
hen hs conſtantly confounds Perceprion 
W (wherein the Mind is entirely paſſive,) with 
8 4492 itſelf? And by the word, Vill, 
without Any Diſtinction, means ſometimes 
| the Laſt Perception of the" Under ſtunding a 
W which is entirely paſfrve ;, and ſometimes 
the Firſt exertion f the Self- moving Faculty, 
8 which again is Action? Thus he tells us, 
(Page 31, There can be no Diſpute, but 
Ba Peterptiois of Ideas is a neceſſary Action 
« of Man : And yet, without all diſpute, 
Perception of Ideas is No Action at all. Page 
33, A Second Action of Man, is judging of 
Propoſi tons As if ſeeing. a thing to be 
true or falſe, was an Action, or had any 
ching to do with the Will. Page 65, The 
= Phy/cal power of doing, what a wiſe Man 
will certainly chufe not to do; or of forbear- 
ing to do, what yet a wiſe Man will not 
fail to 4; ; is compared with being Able 
wa 7 o refuſe our Aſſent to what is evidently 
A 4 (e Du⸗ 


4 8 PPP 


© reaſonably put to him, D diu -he*wfite pig. 8. 


= A. 
t True to us Which (as before,) is not 4 
an A#ion, but a Perception. Page 78, 79, 
81 and 82, By the ſame abſurd Confound- 
ing of what is Alive with what is Paſ/rve,, ll 
it 1s alleged, that, if Man was indued with \ 
Liberty of AFion, he would not be © nece//n- 
< rily determined to Aſſent to Truth only; he 
would not © be neceſſarily A; in bis 
« Aſlent, by what ſeems a reaſon. to him,” he 
would © be indifferent to Propoſitions, not- 
pF withſtandingany reaſon for them; he might as 
<* reject mbat appears True to Ham, and aſſent 
« 70 what ſeems abſurd to him Gs he would 
have an e to receive Truth ,” 
he would be © capable of Fudei contras 
eto bis Rea ſon; 7 — — _ e = 
* cefſarily determined. by the greateſt | Evi- 
< dence, to aſſent to Truth, ” Frompage 36 
to 57, the words Willing and Preferring, 
are continually made uſe of in the moſt 
confuſed manner, to denote equally, and 
without Any Distinction, both the Laſt Per- 
ception or Fudgment of the Underſtanding 
which is entirely Paſſive, and alſo the 
Firſt Exertion of the Self moumg Power which 
is eſſentially Active. Theſe Iwo Things, 
I ay, the Author conſtantly confounds to- 
gether, as One Individual, by the ambiguous 
uſe of the words V. illing and Preferring. 
Arguing, that becauſe Willing and Prefer- 
ring, fo far as thoſe Words ſignify the laſt 
Perception or Approbation of the Underſtanding, 
are Paſſive and n therefore Will. 


ing 


2 


STONE TT IH CE. ̃ IV ß. 


" ns 


9 awd Preferring, when the {ame Words 


Poly the jrj? Exertion of the Self-moving 


over, which is eſſentially Active, are ac- 
rr alſo: And becauſe, when Wil ſigni- 

the actual exertion of. the Self moving 
peer, 2 Man then indeed muſt neceſſarily 
chat which he ids, (becauſe it is not 
ſſible that a Man ſhould not do a thing, 
en he is ſuppoſed to do it;) therefore, 
Wen the ſame word [WH] ſignifies nothing 


re than che 1% Approbation of the Under- 
ing, it (hall ſtill be true that a Man 


t Neceſſarily do (uſing the word Neceſſa- 
in the Phyſical and proper Senſe) what 


nſequence, nothing can be more weak. 
pr though the Self moving Power, (which, 
it is not Free, is a contradiction in Terms, ) 
an adequate Cauſe of Action; yet Under- 
Anding or Fudgment or Aſſent or Approba- 
pn or Liking, or whatever Name you pleaſe 
call it by, can no more poſſibly be the 
cient Cauſe of Act ion, than Rey? can be the 
W-uſe of Motion. Nothing can poſſibly be 
We Cauſe of an Efßect more conſiderable than 
. Nothing that is paſſrue, can poſſibly be 


. e Cauſe of any thing that is Active. An oc- 


ion indeed, it may be; and Ad ion may be 
% uent (tho' without any Phyſical connexi- 
„) upon Perception or Judgment ; nay, it 
y eaſily (if you pleaſe) be ſuppoſed to be 
1 WAYS conſequent upon 1t, and yet that 
the fame time there be no manner of Phy: 
ical 


* 
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VUnderſtanding approves. Than which 


Pag. 9. 


pag. I 1. 


Pas. 32. 


pag. 87. 


"Tet 
fical or neceſſary connexion between them. Forlf 
inſtance : God's performing his Promiſe, is 
ALWAYS conſequent upon his making i it: 
Yet there is no connexion between them, as be. 4 
tween Cauſe and Efe#: For, not the Promiſi 1 
of God, but his Active Power is the alofte 1 
Phy/s al or efficient Cauſe of the Performance. 
& W hen Authors; who in other reſpects are e. 
& qual, treat of any Subject further than they 
< have clear and diſtinct Ideas; they do and 
« cannot but write to as little pu rpoſe, ani 
« take as ab ſurd pains, as the mo ft en . 
Authors do.. 4 
Again: What is become of clear an U 1 
; fines Ideas, when we are told of Action 4 
* being determined by the CAU SES preced. 
c ing each Action? ” of Man's being“ Ever un- 
avoidably determined in every point of time 
« by the Circumſtances he is in, and the 
«CAUSES he is under, to do that one thing 
che does, and not poſſi bly to do any other”? off 
« This firſt neceſſary Aﬀion”, viz. Percep. 
tion, which is No Action at all, being . 
« Foundation and C A LS E of all ebe ot her 
* intelligent Actions of Man 2 and, of © Plea. 1 | 

% ſure and Pain being CAUSES ts determine i 

« Mens Wills.” For, what Idea can any Man 
frame, how Pleaſure or Pain, which are mere | 
paſſrve Perceptions; or how Reaſons, Motive: * 
and Arguments, which are mere abſtract Noti- Y 
ons, can be the phyſical, neceſſary, and en ] 
Cauſe of Action? May not an abſtraft Noti- *. 
on as well ftrite 4 Bal, as be the efficient b 

Cauſe 


* 


0 


* 


A 


C 


„ 


t 1 


or ruſe of Motion in a Man'r Body 2:Orcaſh jons 
1s 7 2 decd they may be and are, upon whick 
it: at Subſtance in Man, wherein the Self 
e. Ning Principle reſides, Freely 'exerre its Ars 
ſe e Power: But ttis he Self-moviny Princi- 
e, and not at all the Rexſou'or\Motive, 
e. nich is the phyſical or efficient CA USE 
Action. When we ſay, in vulgar Speech, 
eat Motives.or Reaſons DETER MI INE: 
Man; tis nothing but a mere Figure or 
uw eraphor. Tis the Man, that freely deter. 
Mines himſelf to act. Reaſons, or Perceptions 
" WF be Underſtanding, can no more (properly | 
l. ind ſtrictly ſpeaking) determine: an Action, 
1: Wan an 4bſtract Notion can be à Subſtance or 
dent, can ſtrike or move à piece f Matter. 
2 Faleſe All that this Gentleman advances a- 
ne out Reaſons and Motives and Perceptions of 
bebe Underftanding, be mere * Cant; and his pag. 8 
rue meaning be, that Man is indeed No 
of W221: at all, but is moved neceſſarily. and 
p. Piechanically by mere Impulſes of ſubtle Mat- 
her. And then the Queſtion will ſtill for 
er ver return upon him, about the Original 
4. auſe of Motion; Which muſt either finally 


re 


"i de reſolved into a Firſt: Mover, in whom 
eſequently there is Liberty of Action; or 


Eſc into an infinite and eternal Chain of EF. 
43 ects without Any Cauſe at all- Which is an 


(2 

3. 3 ow contradiction, except Motion could 
a de neceſſaril h-exiſtent in its -own Nature; 
1 hichithat it is not, is evident, becauſe the 


4 FF of Reſt is no contradiction ; and alſo be- 


4 
| 1 5 


cauſe 


9 7 


exuſe there being no Motion witliout a zo 
ticular Determination one certain way, an 
no one Determination being in nature mor 
neceſſary than another, an' eſſential and ne 
ceſlary Tendency to Motion in all Determine 
tions equally, could never have produced an 
Motion at all. 

Laſtly : By what clear and diſtin Leal 
can any Man perceive, that an Indi ren 
cy as to Power, (that is, an equal Phyſical 
Power either of acting or of forbearing til 
act; ) and an Indifferency as to Inclinationl 
( that is, an equal Approbation or Liking oft of 
one Thing or of the contrary; ) is One and 

the ſame Thing? And yet theſe Two, 9 
conſtantly confounded through the whole 
Book: The Author always ſuppoſing, thai 
if a Man is not determined as neceſſarily andi 
irreſiſtibly, as a Weight determines the Moti 
on of a Balance; then he can in no Degree 
be influenced by, nor can have any Regardf 
to, any Motives or Reaſons of Action wharf 
ſoever, but muſt be zocally indifferent to 
All Actions alike. Thus page 66, an“ i 
* differency to good and evil” is put as e. 
quivalent to a Phyſical Poſſibility of don 
what appears leaſt eligible, And a Phyſicaſſi 
Polſibilicy of doing what appears leaſt 465 
gible, is repreſented as a Neceſſity of doing 
what appears leaſt eligible ; like Infant 
* that cannot walk, left to go alone, with 
15 Liberty to fan”. Page: 72473; Liberty N. 
1s opreſenred as an © arbitrary Faculty, 20 


” * chuſt 


buſe without Regard to the Qualities of 
je; indifferent to all Objecke, and 
or ay:d by no Motives in the Choice 0 
ne jet. Page 79, 80, © Indifferent 20 
n. | 
an e. —— Indifference to Pleaſure and 
Pain, that is, Liberty % refuſe the firſt, 
and chuſe the laſt”. Page 87, 88, Tis 
ued, that © were Pain, as ſuch, eligible,” 
at is, POSSIBLE to be choſen, ſo the 
. Word muſt be underſtood in this Place 5 
and Pleaſure, as ſuch, avoidable; Rewaras 
. off 2nd Puniſhments could be NO MOTIVES 
% 4 Man”. That unleſs © Pleaſure and 
art Pain have a NECESSART Effect on Men, 
and i: be IMPOSSIBLE for Men not, &c. 


Rewards — or Puniſhments” 2 And, if 
all Men COULD prefer or will Puniſh- 
ment confidered as Pain, and reje Re- 
wards confidered as Pleaſure, Men would 
be under NO RESRAINT ”. Page 8g, 
o, It is ſuppoſed to follow, if Man be not 
Neceſſary Agent, that then he is not ar all 
= feted with Pleafure and Pain“, but is 
nl | indifferent to Pleaſure and Pain“, and 

== equally indifferent to Morality and Immo- 
gi. li. The fame abſurd Suppoſition, 


17 repeated again, page 96. And page 99, 


is alleged, that © to repreſenr Reaſons to 


AJ | Men, — would be of no Uſe, if Men had 
Free- Milli, or their Wills were not moved 
1 by them”, As if nothing could poſſi- 


any ObjeFs, notwithſlanding they ſeemed 


of what USE would be the Proſpe# of 


Ly 


Pref. b., tend, ſays * he, for Liberty, as it Ignißeſ 


| 3 and 9. carefully to be remarked; that the word, Do 


C241 

y be of any. Weight, or of any Uſe wit 
Mer, that did not Neceſſt tate them: Anf 
if a Perſon be not determined #rre//tibhM 
then he muſt be totally indifferent to All Al 4 
tions alike, and can have no Regard. to M. 
tives or Reaſons of Action at all. Of hid 
Conference, no Man can have a 2 cee, Idea 1 P 


or Active Power, is :nconfiltens with h having 
7 8 to TONE" of e | N 


24 +43 


T4 # 
s * 


In che Next Place, 3 rwe, that. the 


Author endeavours to "impoſe upon his Rea 
der a Falſe Definition of Liberty. 0 6 0 1 


4; Power in Man, to do as be wills, M 1 
„ pleaſes”, And this, he elſewhere. {tile 

a + Valuable Liberty, Now i in this Defini 0 
a beſides the ** foremention'd Ambiguy 
ity of the Words, wills or pleaſes; it pare 3 
has no Signification. For his Meaning 1M 
not, that the Man act or does any 0 90 4 
But the Liberty, or Power in Man, to do a 
he wills or pleaſes, is, with Him, exactly a and 
only the ſame, as the Liberty or Power in af 
Balance would be, to move as it *wills off 
pleaſes, ſuppoſing the Balance indued with 
ſuch a Senſation or Intelligence, as enabled 
it to perceive which way the V eights turn- I 
ed it, and to approve the Motion, ſo as ro 
fancy that it moved iſe, when indeed i 
wW 481 Y | : 


fag] 


vitWras only moved by, be, Weights, That this 
Anis his real Meaning, appears plainly from 
1 ence; that he makes the Difference be- 
Ae ween a Man and a Clock, to conſiſt only in 


M - Senſation: and Intelligence, not in any 1 Fo 


ich over of acling. Whereas indeed the whole“ 
ea ME ſence. of Liberty, conſiſts. in the Power of 
uin ding. Action and Liberty, are identical I- 
ine deas: And the True DEFINITION. of 
a Free-Being, is, One that is indued with a 
| acting as well as of being acted 


Power o 


the This Miſtake in the Notion of Phyſical 


ear ibercy and Neceſſity, led him alſo into the 
Mike Miſtake in his Notion of Moral Neceſ- 
4%. Moral Neceſſity, in true and Philoſo- 
0 Dhical Strictneſs, is not indeed any Neceſſi- 
ile at all; but *tis merely a figurative Man- 
ni ner of Speaking, which, like all Other fgu- 
gu rative Expreſſions, has nothing at all of Phy- 
zh cal Reality in it. When a Man fays, he 
Do cannot POSSIBLY be deceived in relying 
i on the Word of a Perſon of known Vers? 
g city; the Meaning is not, that That Other 
Perſon has no Power to deceive him, or that 
nd (with Regard to the Phyſical Action) it is not 
as eaſie for That Perſon to depart from his 

„ Promiſe, as to keep it; but that the Mann 
ith has great Reaſon to depend on ſuch a Perſon's 
fed Character, that he ſhall not be deceived by 
n. him. But now this Author makes * Moral ef, 
to Necelſſit; and Phy/ical Neceſſiiy to be exactly bz. 
iy and Philoſophically the ſame Thing: Only 
_ ; | ER 6 with 


— . 


f 
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with this ow, that Ph wical ere 
in an Unintelligent Subjeck is Phyfical i 
4 Neceſfy; but that the ſame Phyſical Nees. 
. ry, in an Intelligent. SubjeR, is only Mora 
Meceſſity. When a Frohe Falls, or a Clock 
or Watch moves, it moves by a Phyfcal Ne. 


$  eeffity « But when a Man falls; or when 
i be his determined to do Any Action, which 
g he is exactly under the ſame Phyfical Necef- 


= |. fity of doing, (only with this Circumſtance, 
. that his Underſtanding approves or 7s pleaf- . 
| ed with it,) as he is of falling when he is 
thrown down a Precipice; this (it feems) is 

Moral Neceſſity only. In which Matter, 

the Author is guilty of a double Abſurdity, 2 

I Firſt, in ſuppoſing Reaſons or Motives (un- 
u 8. leſs thoſe Terms be mere * Cant,) to make 
Þ the ſame neceſſary Impulſe upon Intelligent Wi 
El Subjects, as Matter in Motion does upon un- 
k . e Subjects; which is ſuppoſing 45- i 
= ſtract Notions to be Sub ſtances. And Se- 
condly, in endeavouring to impoſe it upon 1 

his Reader as a thing taken for granted, that 
Moral Neceſſity and Phyſi cal Neceſſity do i 
not differ intrinſically in their n Nature, 
traf 2.3 but only with Regard to the 1 Sith jeck they 
are applied to: When on the contrary he 

well knows, that, by Moral Neceſfity, con: 

fiftent Writers never mean any thing more, 

than to expreſs in a figurative Manner the | 
Certainty of ſuch an Event, as may in Rea- 

fon be fully depended upon, though literat- 

ly and in Philofophical Strickneſs of 1. 250 
there 
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chere be no Neceſſity at all of the Eyent. 
Thus if God has promiſed that the World 
„hall continue another Year, tis a very na- 
rural and obvious Manner of Expreſſion, to 
„ay that the World cannot poſſibiy come to 
en! an End This Year; and yet no reaſonable 
Perſon is by that Manner of ſpeaking led 
„to imagine, that God has not at this mo- 
ment the very ſame phyſical Power of deſtroy. 
ing the World, as he will have at any time 
- {WF hereafter. And therefore *tis with great un- 
ag fairneſs, that this Author, at the Concluf- 
on of his Book, having cited from Dr Clarke 
Da Paſſage wherein ſuch a figurative Expreſ- 
ſion occurs, makes from thence the following 
Inference: In this, ſays * he, Dr Clarke P. 111. 
* plainly allows the Neceſſity for which I have 
© contended : For he afhigns the ſame 
* Cauſes of buman Actions, that I have done; 
[© and extends the Neceſſity of humane Ac- 
tions as far; when be afſerts that a Man 
cannot, wider thoſe Cauſes, poſſibly do the 
* the contrary to what he does.” Dr Clarke's 
words were theſe; A Man intirely free 
from all Pain of Body and Diſorder of 
Mind, judges it unreaſonable for him to 
hurt or deſtroy himſelf; and, being un- 
der no temptation or external Violence, 
he cannot v7! act contrary to this Judg- 
ment: Not becauſe he wants a natural or 
p byſical Power fo to do, .but becauſe it is 4 
We © abſurd and miſchievous and Morally impoſ- | 
WH ——thar with a perfect Knowledge of 


« waat. 


ts 


= | C 
Pag. 111, 2 


[ 18 ] 1 
hat is beſt, and without Any temptation 
4 to evil, his Will ſhould determine itſelf to 
« chooſe to a& fooliſhly and unreaſonably.” “ 

It was reaſonable to expect, that theſe words 
Not becauſe be wants a Natural or Phy- 
“ fical Power ſo to do”, | had been fuff 1 

ciently explicatory. of the foregoing ones, 
And yet This ingenious Writer has found a 

way to put an abſurd Interpretation even 
upon Theſe laſt Words alſo. © As to a na- 

<« tural or phyſical Power in Man, to act 
* contrary to That judgment; this (ſays he) 
is ſo far from being inconſiſtent with the 
« Doctrine of Neceſſity, that —'tis a Con- 
& ſequence of the Doctrine of Neceſlity : » 
« For if Man is neceſſarily determined by % 
« particular moral Cauſes, and cannot then 
« poſſibly act contrary to what he does; 
« he muſt, under OP POSIT E moral 
*© Cauſes, have a Power to do the contrary”. 
That is to ſay: A Man's having, under the 
SAME moral Cauſes, (which is evidently the 
Senſe of Dr Clarke's words,) a Phyſical Pow- 
er to do the contray to what he does; means ® 
only his having, under the OPPOSITE moral 
Cauſes, a Phytical Power to do the contra- 
ry to what he does. 1 


1 

6 
bp — 9 

3 4 


This being premiſed; I proceed now brief- Z 
ly to conſider the Six Arguments, by which 
the Author undertakes to prove, that Man is 
(what by a plain contradiction in Terms he 
calls) a Neceſſary Agent; and that there nei- 
ther is, nor can be, any ſuch thing as Liberty. 
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E ht 
His Firſt Argument is: That Experience, . 
which the Vulgar urge in Proof of Liberty, . 1,12. 
is not a Proof of it: That many celebrated . 14. — 
Philoſophers and Theologers, both antientand 
modern, have given Definitions of Liberty, 
that are conſiſtent with Fare or Neceſſity : 
That ſome Great Patrons of Liberty, do, pag. 19. 
by their Conceſſions in this matter, deſtroy 30. 
all Arguments from Experience: That All . 21 
the Actions of Men may be ranked under 5s. 
the four Heads of Perception, Fudging, Wil. 
ling, and Doing as we will; and that Expe- 
rience does not prove Any of theſe to be Free: 
And laſtly, that Experience not only does not . 
prove Liberty, but, on the contrary, en may fe s 
fee by Experience that they are Neceſſary "M 
Agents; *Tis matter of Experience, that Man 
is ever Determined in his Willing; We expe- 
rience perfect Neceſſity and they who think 
Liberty a matter of Experience, vet allow that 
the Will follows the Fudement of the Under- 
ſtanding, and that, when two Objects are pre- 
ſented to a Man's Choice, one whereof appears 
better than the other, he cannot chooſe the 
„„ a, 8 8 
1. To the ſirſt part of This Argument, vis. 
that Experience, which the YVu/oar urge in 
Proof of Liberty, is not a Proof of it: 1 
anſwer ; that All our Actions do Now in 
experience Scem to us to be Free, exactly 
in the Same Manner, as they would do upon 


B 2 ſuppo- 


e 
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ſſide of the Queſtion nothing but a bare Poſſi- 


this matter by every experience of every Ac- 


tration of it from Experience: There always 
remains a bare Poſſibility, that the Supreme 
Being may have fo framed my Mind, as that 


beſides my Self. Of This, I fay, there always 
remains a bare poſſtbility : And yet no Man 


_ purpoſe. The true definition of Liberty, is 


2% 


ſuppoſi tion of our being really Free Agents: 
And conſequently, though This Abe does 
not indeed amount to a ffri# Demonſtration 
of our beingFree ; yet it leaves on the other 


bility of our being fo framed by the Author 
of Nature, as to be unavoidably deceived in 


tion we perform. The caſe is exactly the 
ſame, as in that notable Queſtion, herber 
the World exiſts or no. There is no Demon- 


I ſhall always neceſſarily be deceived in eve- 
ry one of my Perceptions as in a Dream, 
tho' poſſibly there be No material World, 
nor any other Creature whatſoever, exiſting 


in his Senſes argues from thence, that Exhe- 
rience 1s no Proof to us of the Exiſtence of 


ah 
But many llibrated Philoſophers and 


dieler, both antient and modern, hade 
given Definitions of Liberty, that are conſi- 
flent with Fate and Neeeſſity. I anſwer : 
Whether this be ſo, or no, 1s nothing to the 


a Power to AF ; as I have juſt now Mon. 
bag. 15. When This Gentleman can ſhow that 
ATion, or the Power of Acting, is conſiſtent 
with Fate or Necelſi z then he will gain 
luis Point. 3. But 


& + ws. - Mi : 
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3. But further; Some of the greateſt Bag 19, 
Patrons of Liberty, do, by their Conceſſions ** | 
nin this matter, ſufficiently deſtroy all Argu- 

ments from Experience. I anſwer again: Whe- 
ther This alſo be ſo, or no, is nothing at all 
to the purpoſe. The Queſtion is not, what 
any Man has or has not conceded, but 
what the Truth of the Caſe 18. r 

4. To the Allegationgy all the Actions Ps 31, 
of Men may be ranked under the four Heads 
of Perception, Fudging, Willing, and Doing 
as we will; and that experience does not 
prove Any of tbeſe to be Free : I anſwer: 

Firſt, As to the Perception of Ideas; this is 
not an Action at all, but a mere Paſfroe. | 
Faculty ; And therefore all that the Author P- 2. 
here advances about its being a Neceſſary 
Action, is an entire Abſurdity. Secondly, AS,,,q, 
to Judging of Propoſitions, that is, (as the 
Author here explains it,) aſſenting to what. 
appears true, and diſſenting from what ap- 
FF pears falſe ; This allo, like feeling what we 
i 5 feel, or hearing what we bear, 1s not an Ac- 
ion at all, but is merely paſſive; And is 
therefore abſurdly called, Another Action af 
Man. Attention indeed, or a Man's chigſing 
to fix his Thoughts on one Subject rather 
than another, is an Action; and therefore 
belongs not to This Head, but comes pro- 
perly under the fourth Head, of Doing as 
we will e But Aſenting to what appears True, 
or Diſſenting from what appears Falſe, are not 
Acdl ions. Thirdly, As to Willing; This t. 36, 
h h . | | 3 word © ; 
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Word (as I before obſerved) has 2 great * 
biguity in it, and fignifies two diſtin 
1 Things. Sometimes it ſignifies the laſt Per- 
2 ception or Approbation of the Underſtanding, 
4 and ſometimes the firſt Exertion of the Self= i 
moving or Active Faculty. It can only bem ñ· 

the former Senſe of the Word, that this Au- 

, hag. 40. thor ſays, * Willing or Preferring, is the 
fame with Reſpect to Good and Evil, that 

4 * Judging is withReſpef 0 Truth or Falſhood. , 
1 t is JUDGING that one thing is upon the 
| «© whole better than another, or not ſo bad as 
ce another”, And it can only be in the lat- 

ter Senſe of the Word, that he ſays, This 

P42 374 Power of the Man thus to order the Begin- 
ning or Forbearance, the Continuance or End. 


1 « ing of any Aclion, is called the Will, and 
A * the ACTUAL EXERCISE thereof, Wil- 
1 „ing“. Now theſe rwws things, tho? ex- 
prefſed by the ſame Word, are yet very dif- 
ferent things, and have no Similitude the 
one to the other. The one is entirely paſ- 
be, belonging to the Underſtanding only, 
and has nothing to do with the Queſtion a- 
bout Liberty; The other is truly active, and 

therefore comes not under this Head, but 
1 under the following fourth Head of Doing as 
. we will, By confounding theſe two things to- 
. gether, the Author conſtantly amuſes and per- 
plexcs his Reader: By diſtinguiſhing them 
A carefully, the Difficulties he propoſes, are 
all eafily removed. Thus, to that Queſtion, 
. 54g. 37. hether we are at Liberty to will, or 
not 


TIT; 
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not to will ” The true Anſwer is; in 
the former Senſe of that Word, we are not 
Mat Liberty; in the latter Senſe of it, we =. 
are. To the Queſtion, © Whether we can pay. 38. 
Xx © ſuſpend Willing, or no; (in which, the 
Learned and Judicious Mr. Locke was indeed 
much perplexed:) the Anſwer is the ſame ; 
that, in the former Senſe of the Word Will- 
ing, we cannot ſuſpend; in the latter, we 
can. To the Queſtion, © Whether we are 54%. 40. 
ar Liberty to Will or chuſe one or the o- 
X © ther of two or more Object : The An- 
== ſwer is ſtill the ſame; in the e Senſe of 
== the Word, we are not at Liberty; in the 
latter, we are. Nor does it make any Alte- pag. 44; 
ration in this Caſe, whether the Objects — 32. 
propoſed be perfectly alike and indifferent, or 
whether they be wnlike and different. For 
if the Underſtanding judges them to be in- 
different, it cannot help judging them to be 
indifferent; and if it judges them to be * 
ferent, it cannot help judging them to be 
different : And yet in either Caſe, the Self- 
moving Faculty retains fully a Phyſical Pow- 
er, or Liberty, of a&Fually exerting itſelf to- 
= wards either of the indifferent, or either of 
the different Objects. Which Liberty of 
= c-acting, with Regard to the indifferent Ob- 
jects, is a moral as well as Phyſical Liberty: 
But with Regard to the Different Objects, 
'tis joyned with that Inclination, which (by 
an uſual Figure of Speech) is ſtiled Moral 
Neceſſity, Which every rational Being does 
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0 much the more conſtantly and regularly 


ITED This Gentlemall calls the Fourth (but which 


fore, that ſince in All Caſes it does now by 


in the fame Manner as it would do upon Sup- 


of our Liberty, than the bare natural Poſſi- 
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follow, as the Being is more rational and 
perfect; but which nevertheleſs is as far 
from intrenchin in the leaſt Degree upon 
Literal and Phyſical Liberty, as even à per- 
fect Indifferency itſelf. This, I ſay, is plain- 
ly the true Anſwer to all the foregoing Queſ- 
tions: Except it be denied, that there is at 
all in Man any Self moving Power : Which 

ſhall be ute prefernty in its proper 
Place. Fourthly and laſtly; as to that which 


is indeed the 025) Action of Man, vis. 
DOING as we wall or actually exerting the 
Self: moving Faculty: Of this I ſay, as be- 


Experience Seem to us to be fee, that is, Seem 
to, x to be really a Self moving Power, exactly 


Poſition of our being actually Free Agents; the 
bare 69 Mea Poſſibility of our being ſo fra- 
med by the Author of Nature, as to be un- 
avo dably deceived in this Matter by every 
Experience of every Action we perform, 1s. 
no more any juſt Ground to doubt the Truth 


Hility of our being all our Jife-time, as in 
a Dream, deceived in our Belief of the Exif- 
rence of "the Material World, is any. juſt 
Ground to doubt of the Reality of its Exiſ- 
zence, But this Author goes ſtill further; 
and contends, not only that . is 710 


Fr 00 Wo Liberty, bas 
. 5 That 


3 
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hat is Matter of Experience, that Man is 
e, determined in bis Willing : That we ex: 


W705, unleſs ſome external Impbdliment hin- 
vs: That Man is ever unevoidably de- 
1:ined in every Point of Time, by the Cir- 
„„gances be is in, and CAUSES be is un- 

„ % do That One thing he does, and not 
h to do any other: And that They who 
nk Liberty 4 Matter of Experience, yet 


derſtanding, and that, when two Objets 
e preſented to a Man's Choice, he CANNOT 

W- 9/2 the worſt. To all which, Tanfwer: 
it; The Experience of a Man's eber 
Wins what he judges reaſonable to do, is 


LNeceſſity ſo to do. For Concomitancy 
this Caſe, is no Evidence at all of PHH. 
Connexion. Upon Suppoſition of perfect 
berty, a reoſonable Being would ſtill con- 
ich do what appeared reaſonable it ſhould 
And therefore its conſtantly doing ſo, is 
Proof at all of its wanting Liberty or a 


E 
ut Secondly: Either Man has within him- 
2 Faculty or Principle of Self- Motion, 
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5. That, on the contrary, Men may ſee by bag. zi, 
berience, thut they are neceſſary Agents: ich. 


Lience perfect Neceſſity- That if we ill 
y Actions, e find we MUST do thoſe 


ow that the Will follows the Fudgment of the © 


ar all an Experience of his being under 


7% Power of doing otherwiſe : See above, 


Wt is, = Power of Beginning” Motion; or he 


I. 


on 
» * >» © 
: * 
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If he has within himſelf a Principle or 
Power of Self-Motion ; then (which is the 
_ Eſſence of Liberty, ) That active Subſtance, 
in which the -Principle of Self-Motion in- 
heres, is it ſelf the only proper, Phyſical, 
and immediate CaUSE of the Motion or 
Action: For, that any thing extrinſick to 
the Agent, ſhould be the Mover, or Phyſi- 
cal Cauſe of the Se Motion, is a Contradic- 
tion in Terms. And if it be ſaid, that Rea- 
fons or Motives are the Cauſes of Action; 
this can be true only in a Figurative Senſe: 
For, to make Reaſons or Motives the Literal 
and Phyſical Cauſe of Motion or Action, is 

ſuppoſing abſtract Notions to be Subſtances, 
In like manner; if it be ſud, a Man MUST 
do thoſe Actions which he Wills, and CAN. 
NOT do otherwiſe , this alſo muſt either 
be underſtood in a figurative Senſe only, if 
by the word [Vid] be meant merely the 
approbation of the Underſtanding : or elle, 
if by the word [Wi] be meant the actual 
exertion of the Self-moving Power, then the 
ſaying a Man MU ST neceſſarily do thoſe 
actions which he Wille, ſignifies nothing more 
than that it is not poſſible for a Man not to da 
a thing at the ſame time that he is Suppoſed to 

do it. 1 
But now, on the other hand, if a 
Man has not within himſelf a Principle of 
Self-motion, or a Power of Beginnimg Motion; 
then, being No Agent at all, (notwithſtand- 
ing his Perception or Intelligence,) any 4 
" than 
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an a Clock or a Watch; his Motions muſt 
| be wholly owing to the efficient Impulſe of 
me extrinſick Cauſe, and the Motions of 
hat to the Efficiency of ſome Other Cauſe ; 
d ſo on; till either at length we arrive at 
me Free Agent, in whom is perfect Liber- 


z or elſe we muſt go on in infinitum through 


i- eternal Chain of dependent Efects with- 
c- ut Any Cauſe at all; Which is Abſurd. 
2- Wee above, pag. 6 & 11. 


| The Author concludes this Argument,with — _ 
bſervinz that the Actions of Children and of > 
beaſts, are allowed, by the Greateſt Advo- 

tes of Liberty, to be All neceſſary - And 
hereupon asks, To what Age do Children 
Fontinue neceſſary Agents, and When do they 


V. W<come Free? I anſwer : If any Advocates 
er f Liberty have allowed any ſuch thing, it 
if Nras very weakly done of them. The Adfions 
he 


f Children, and the Actions of ever living 
reature, are all of them eNemtially Free. 
The Mechanical andavoluntary Motions of 


he heir Bodies, ſuch as the Pulſation of the 
ole leart, and the like, are indeed all neceſſary ; 
Tre put they are none of them Actions. Every 
da Action, every Motion ariſing from the Self 


moving Principle, is eſſentially free. The Dif- 
zrence, is This only. In Men, this Phyſi- 
al Liberty 1s joined with a Senſe or con- 
ciouſneſs of moral good and evil, and is there- 


on ore eminently called Liberty. In Beafts, the 
nd-· Name Phyſical Liberty or Self- moving Power, 
oreWs wholly ſeparate from a Senſe or conſciouſ- 
Jan 1 geſs 


ce ſſary Agent, is, © becauſe all bis Actions 


in: 77 Any Action whatſoever, can be 
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neſs or capacity of judging of moral tend and 
evil; and is vulgarly called Spontancity. In | 
Childrei, the ſame Phyſical Liberty always 
1s from the very Beginning; And in propor- 
tion as they increaſe in Age, and in capaci- 
ty of Judging, they grow: continually in 
Degree, not more Free, but more Moral, 
1 8 N . 


His Second Argument to prove Man a Ne- 


&« bave a Beginning : For whatever has a Be- | 
* ginning, muſt have a' Cauſe, And every 
75 Caiſſe, 1% 4 Neceſſary Cauſe.” A- f 


« done without a Cauſe ,, then Effects and 
* Cauſes have no neceſſary relation, and by 
* conſequence. we ſhould not be neceſſarily de- 
* termine in any caſe at all.” The Fallacy 
of This Argument, lies in the words, Nece ſ- 
ſary Cauſe; Tis true, that whatever has a 
Beginning, mnt have a Cauſe. *T's true al- 
lo, that every Cauſe is a Neceſſary Cauſe ; 
that! is, that every adequate efficient Cauſe, 
when it is ſuppoſed to operate, cannot but 


produce the Effect, of which it is at That 


time an adequate efficient Cauſe. But This 


| 
/ 
is ſaying nothing more, than that any thing / 
muſt needs be, when it is ſuppoſed that it is. Nl. 
Which is nothing to the Queſtion about Li- 
berty and Neceſſity. For the Free Self moving 


Power, when it 1s [ uppoſed to exert itſelf can- 
2 
not 


1d | [ 29 1 
not but roduce that Motion or Action, of 
's hich jt is at that time the immediate efficient 
* (C:uſe. If I miſtake not therefore, This Ar- 
gument (in the True Intent and Meaning of 
he Author) is entirely founded upon the 
$1»poſition, that there neither is nor can be in 
ature any ſuch thing as a Self moving Power 
it all. For, What elſe is the Meaning of 
18 affirming, that, if Mans Actions are 501 
„ Neceſſary, (that is, if they be not Hall 
nd efficiently cauſed by mechanical Impulſe 
Matter, which is making them to be mere 
alfons and not Actions at all: , or by Reaſons 
Eid Motives, which is making Reaſons and 
ze Motives to be phyſical Agents or Subſtances;) 
hen © 4 ing can bave a Beginning, which bie. 87. 
* has no Cauſe; and, Nothing can produce 
Something? And when he tells us, that 
if Any Action whatſoever can be doneWith- 
5 * out a On then Eſecis and Cauſes have 
* No neceſſary relation, and by conſequence 
11. | 722 (bould not be neceſſarily determined in 
Any caſe at all,” And that, Fin the bas. 8 2. 
ſe. F 10ſt. indifferent things there was not a | 
F Cauſe of Choice, but a Choice could 


Pag. 82. 


at 
a be made without a Cauſe, then Al Choices 
115 might be made without a Cauſe, and we. 


ſhould not be neceſſarily determined by 10 
greateſt Evidence to Aſent to Truth : 
hat is this, but Suppoſe 2 that there is no 
ich thing in nature as 4 »elfmoving Power, 
nd that if every Action and Choice be not as 
f eceſſarily GOTO by ſomething over 
which 


Page. 59: 
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which the Perſon has No Power, as our 
Aſſent to Truth (which is not at all an Ac- 
tion or a Choice) is neceſſarily determined by 
the appearing Evidence; then an Action is} 
done abſolutely wirhout any Cauſe at all, and 


Nothing can produce Something? What is 


This, I fay, but Suppoſing (inſtead of proving) 
that there neither is nor can poſſibly be, any 
ſuch thing as Self moving or Active Power, 
not in Man only, but even in no other 
Being whatſoever, no not even in God him- 
ſelf 2 For, the Argument is Univerſal : And 
the Concluſion alſo is Univerſal : © Liberty 
“ (lays he) or a Power to att or not to ad, 
« to do this or another thing under the ſam 
e Cauſes, is an [mpoſſtbility.” The Argu 
ment therefore ſtanding. thus : I anſwer ; 


(Though to the bare Suppoſition, that a Self: 


moving or Active Power is impoſſible, it were 


| ſufficient to oppoſe the contrary Suppo/ition 


that ſuch a Power is not impoſſible : But 
anſwer z) If there be no ſuch thing in nature 
as 2 Self-moving or Aclive Power or Princip! 
of beginning Motion, (which is the Eſſene 
of Liberty;) then there is, in the Motion 
of the Univerſe, an infinite progreſſion e 
dependent Effects without any Cauſe at all 
an infinite progreſſion of paſſiue Communic, 
tions, without any Agent, without any thing At 
tive at all in Nature. Which is a manife 
Contradiction; Unleſs Motion could be m 
ceſſarily exiſient. Which that it cannd 
poſſibly be, I have ſhown above, pag. 11, 1 

cal 
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I cannot omit to take notice here by the 


4 


way, that This Gentleman, in the paſſage !“ 59. 


now cited, pleaſantly ſtiles Liberty, not on- 
ly an Impoſſibility, but AT HEIS IIC AL 
alſo; and contends that Liberty ſtands, 
©. and can only be grounded, on the abſurd 
“Principles of Epicurean Atheiſm.” Mr. 
Leibnitz has done the ſame, 1n his Debate 
with Dr. Clarke, Paper IV, F 18; and Pa- 
per I, g 70. As if Epicurus's ſuppoſing 
Lifeleſs Atoms to be moved by Chance, that 
is, by Cauſes to Him unknown ;, was the ſame 
thing as our aſcribing either to God or Man, 
a Principle or Power of Action or of begin- 
ning Motion. 83 


Ihe Authors Third Argument againſt Li- II. 
berty, is, that Liberty would not be a Per. bag. 62, — 


fection, but an Imperfection; and that to be 
a Neceſſary Agent, is an Advantage and a 
Perfection. And upon this Argument, he is 
very large. a8 fed 3 
He alleges, that Men would be irrational, 
Agents, if they had a power of judging o- 
therwiſe than according to appearing evi- 


_ dence; And that nothing © can be more ir- pag. 65: 


e rational and inconſiſtent, than to be able to 
e refuſe our Aſſent to what is evidently true 
to us, and to aſſent to what we ſee to be 
« evidently falſe.” All which, is very right. 
But this Argument is founded on à ridicu- 
lous detinition of Liberty ; as if a Power 


of 


pag. 56. . 


8 wy 


of be, iwplked alſs a Power of Under- 
Standing, as Men pleaſed, 

He ſuppoſes, that a Power [a Phys 240 
Power ] of chooſing Evil as Evil, i 
being © indifferent to Good and Evil”; in. 


4s. Joga. ce different to what cauſes pleaſure or pain ,” 


Pag. 66. 


3 „ deren ro all Objects, and ſwayed by 
« no Motives.” Which is ſuppoling, that 
whatever things are naturally poſ#ble for a 
Man to do, he has an equa! inclination to do. 
He urges, that Liberty would be an Im- 
perfection; becauſe tis an Imperfection, to 
be capable of chuſing Miſery. And, by the 


ſame Argument, Exi/tence or Life, in all Be- 
ings except God Almighty, is an Imperfecti- 


on ; becauſe it ſubjects them to a Poſſibility 
of Pain and Uneaſmeſs. Allo Virtue and 
Moral Goodneſs will, for the ſame reaſon, be 
imperfections; becauſe they eſſentially include 
a PV Mc Power of doing what is Evil. And 
even in the Divine Nature itſelf it would be 
à contradiction to ſuppoſe any Moral perfecłi- 
on, if God was under the fame phyſical ne- 


2 ceſſir ity of doing all the good he does, as- he is 


dg. 67. 
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of being Omnipreſent and Onmiſcient. 
He argues, that * a Power to will or chuſe 


© at the ſame time any one out of two or more 


© indifferent things, woulT be no perfection; 
becauſe, if the things were © really indif- 


* ferent, there could be no Benefit” ari- 
ſing from the Choice. This is the ſame Ar- 


gument, by which Mr. I eibnits proved that 


tis impoſſible for God ever to have created 


any 


oc FRF = 
any two pieces of Matter exa#ly_ alike, Be-. 
cauſe, whatever Situation he placed them in, 
there could be no Benefit in their not being 
J. 3 
Fle inſiſts, that this © arbitrary faculty pagi2,68; 
* would ſubjeck a Man to more wrong Choices,” 73. 
to © more Miflakes, than Man confider- 
ed as a Neceſſary Being,” [as a Neceſſary 
Agent, he means ; ] © determined in his Choice.” 
That is to ſay: The Power of Chooſing, ſub- 
jects a Man to make more wrong Choices, than 
if he had no Power of Choofing at all. Which 
is undoubtedly true. But if the Power of 
Chooſmg, be an imperfection; then Life. and 
Activity, which eſſentially involve a Power of” 
Chooſing, are imperfections likewiſe; and a 
Stons is a more perfect Creature than a Man. 
He asks, concerning the Perfection of God; bag. 74 
can any thing be perfect, that is not Neceſſa- 
K rily perfect? That is to ſay; If God 
be neceſſarily indued with perfet Liberty, 
then, by reaſon of That neceſſity, he cannot 
be indued with any Liberty at all. 
Again: © Is it not a Perfection in God, Ne b. 74 
c ceſſarily to Know all Truth, and to be ne- 
c ceſſarily Happy”? IT anſwer : Ves; Becauſe 
Knowledge and Happineſs are neither of them 
„ - 3 | | 
Again: Is it not alſo a Perfection in him, paz. 74. 
„to Will and Do ALV ATS what is Beſte 
Tanſwer, Yes: But not to Do ſo by a Phy- 
ſical Neceſſity; becauſe That is not a Perfec- 
tion, but x Contradliction in Terms, Whate- 
G& 7” "ar 


Lag. 78, 


6% have Liberty; and that Angels are more per- 
—N | fe 
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ver is phyſically neceſſary, is No Action, nei- 


ther in God, nor in any other Being. 


He cites, with Great Satisfaction, certain 
Weak Expreſſions of Some very Learned and 
Eminent Men, concerning all things being 
in their own nature indifferent ; and becom- 
ing Good, only by God's Willing them : Allo 


concerning infinite Perfection excluding Suc- 


ceſſive Thoughts in God : And that the Eſſence 


of” God is one perfect Thought : And that tho 
his Tranſient Acts are done in a Succeſſion of 


Time, yet his Immanent Acts, his Knowledge 


and bis Decrees, are One with his Eſſence © 


And that the Immanent Acts of God being ſup- 


' poſed Free, tis not eaſy to imagine how they 


ould be One with the divine Eſſence, to which 
Neceſſary Exiſtence does moſt certainly belong. 
And that if the Immanent Ads of God are ne- 
ceſſary, then the Tranſient muſt be ſo likewiſe, 
as being the certain effeFs of hisImmanentAtts:; 
And that thus 2 Chain of neceſſary Fate muſt 
run through the whole Order of things; and 


God himſelf then is no Free Being. All which, 
and many other the like Citations, are no- 


thing at all to the Purpoſe : Proving no- 
thing, but only ſhowing the pernicious Ef- 
fects of Scholaſtick Fargon, which has ſome- 


times impoſed ſo far even upon very Learned 
and Good Men, as to make them think that 
More Knowledge is conveyed into the Mind 


by words that haue no Signification, than by 
mere inarticulate Sounds, © 
He alleges, that Saints in Heaven hiſs to 


WE. © 

fe than Men, becauſe they are neceſſarily de- 
termined to judge right in relation to Truth 
and Falſhood, and to chuſe right in Relation 
to Good and Evil. | anſwer : Neither Saints, 
nor Angels, nor God himſelf, have in any 
degree the leſs Liberty, upon account of the 
Perfection of their Nature: Becauſe, between 
the phyſical Power of Action, and the Perfect- 
ion of udgment which is not Action, (which 
two things This Author conſtantly confounds,) 
there is no Connexion. God judges what is 
right, and approves what is Good, by a phy- 
ſical neceſſity of Nature; in which phyſical 
neceſſity, all notion of Action is neceſſarily 
excluded : But Doing what 1s good, 1s 
wholly owing to an AFive Principle, in 
which is eſſentially included the notion of 
Liberty. Nor is it any thing to the pur- 
poſe, that, in a perfe® Being, Doing right is 
Always concomitant with, or conſequent upon, 
Judging right ;, unleſs it was a Conſequence 
in the way of Phyſical connexion betwen Cauſe 
and EfeF: Which that it is not, and can. 
not be, I have ſhown above, (pag. 9; ) bottle 
from the Nature of the thing, and from the 
Inſtance of a Promiſe made by a Pere ge- 
ing, which is 14L WAYS followed with 
Performance, and yet, being a mere Abſtraf, 
cannot be itſelf a phyſical or immediate effi- 
cient Cauſe of Action. A proper phyſical effi- 
ciency might as well, and with as much truth, 
be aſcribed to Final Cauſes, which every one 
knows to be nothing but Abſtract Confidera- 

| C 2 tions; 


YT 7 
. tions; as it is by This Author aſcribed to 
Ag Moral Cauſes, to Reaſons, Arguments, Jud g- 
wi © ment, and the like. | 
1 All that follows upon This Head, is no- 
3832 thing but Repetitions of the ſame groundleſs 
Notions: That Man would be more * 
than he is, if he were indued with only Pa ſ- 
AM frve and Perceptive Faculties, without any 
1% proper AFive Powers : That if Man was not 
3' a Neceſſary Agent, then he would be INDIF- 
F FERENT both to Propoſitions and Objects, 
he could be convinced upon no Principles; all 
Reaſonings would be of noU fe to him, he might 
reject what appears True to him, and aſſent to 
what appears abſurd to him; and all his 
b Mot ions, would depend upon Chance Laft- 
N ly, that if a Man's Actions were not Neceſſa- 
i 79, then there would not be a Cauſe of Choice, 
1 but 2 Choice could be made without a Cauſe, 
and All Choices could be made without a Cauſe, 
and we ſhould not be neceſſarily determined by 
' the greateſt Evidence to Aſſænt to Truth, &c. 
Than all which Aflertions, nothing can be 
„ more abſurd.; They being all built entirely 
# upon ſuch Suppoſitions as theſe; that there 
S is no Middle between Neceſſity and Abſolute 
Indifferency ,, that Perception of Truth, is as 
much an Aion, as Doing what is right; and 
that either Neceſſity or Nothing, is the effici- 
ens Cauſe of all Choice and Action: As if 
there could not poſſibly be any ſuch thing in 
Nature, either in Man or in Any Other Being 
4 _ whatſoever, as 1 Power or Principle of begin- 
1 umu ng 


o 
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Ning Motion. Concerning which Matter, ſee 
above, pag. 307 | 


His Fourth Argument a Liberin is, 
that *tis inconſiſtent with the Divine Preſci- 


eience: For „if God foreknows the exiſtence? 82,94 · 


of any thing, as it depends on its own - 
« Cauſes ; That exiſtence is no leſs neceſſary, 

„than if it was the Effect of his Decree : | 
« For it no leſs implies a Contradiction, that 
« Cauſes ſhould not produce their Effects; | 
© than that an Event ſhould not come to pals, 
* which is decreed by God. The Fallacy 
of which Argument, ariſes merely from a 
Narromneſs or Defeft in Language; The 
word Preſcience being uſed to ſignifie Two di- 

ſtinct Attributes or Perfections of the Divine 
Nature, which, though vulgarly called by 
the Same common Name, are yet as really 
and truly different from each other, as any 
other two Attributes whatſoever. This will 
appear by conſidering, that the only means 
we have of framing to our ſelves any true 
Notion of the Divine Perfections, is, by way 
of Analogy ; inlarging in our Ideas, to an in- 
finite Degree, every kind of Perfection which 
we obſerve in Finite Intelligent Beings. 
Now One fort of Perfection is, Knowledge. 
And Knowledge, in Men, ſignifies Three di- 


ſtinct Things. A Man. who never. was #... - 


France, KNOW S that there 1s ſuch a Place as 
Paris And here the word, Knowledge, means 


nothing but a firm Belief, founded upon un- 
[9 queſtionable 


laid befor 
ledge, means nothing but right and good 
Judging. Now, to apply this to the preſent 


[38] 


queſtionable Evidence. A Man XNOW 8. . i 


that the three Angles of a Triangle are equal 
to two right ones: Here the word, Knowledge, 
ſignifies Science, or the Perception of a Truth 
which is neceſſary in its own Nature. A Man 
KNOWS, that a very Covetous Perſon, whoſe 
Temper he is perfectly acquainted with, will 
certainly accept a very gainful Propoſal when 

fore him: And here the word, Anow- 


Argument : The former of theſe three ſorts 
of Knowledge, can in no caſe, and in no degree 
whatſoever, have any place in God, becauſe 
it eſſentially includes, in its very Notion, a 
finiteneſs or limitation of Preſence. But the 
Second ſort of Knowledge, the Science or Per- 
ception of neceſſary Truths, is, in God, juſt 
as much more extenſive and perfe# than in 
Man, as his infinite nature is more perfect than 
onr finite. The Third fort of Knowledpe allo, 


rhe Judging rightly concerning Truths which 


depend not on neceſſary but on Free Cauſes,1s, 
in God, juſt as much more exten/rve and more 
infallible than in Man, as the Divine Nature 


and Underſtanding 1s Superrour to Ours. Ne- 


vertheleſs, in God, theſe Two Perfections, 
each of them infinite in their Degree, are yet 
in their And as truly diſtinct from each o- 
ther, as Our narrow Science of Neceſſary 
Trut ho, and our fallible Judgment of Contin- 
gent Truths, are things very different from 
each otner. And God's infallible Judgment 
Concerning Contingent Truths, does no more 
| alter 


S 


alter the nature of the things, and cauſe them 
to be neceſſary; than Our judging right at any 
time concerning a contingent Truth, makes it 
Ceaſe to be contingent ; or than Our Science 
F a preſent Truth, is any Cauſe of its being 
either True or Preſent. Here therefore lies 
the Fallacy of our Author's Argument. Be- 
cauſe from God's foreknowing the exiſtence 
of things depending on a Chain of neceſſary 
Cauſes, (which is ſtiled Preſcience,) it follows 
that the exiſtence of the things muſt needs 
be neceffary, it being a contradiction that ne- 
ceſſary Cauſes ſhould not produce their Effects: 
Therefbre from God's Judging infallibly con- 
cerning things which depend not on neceſſary 
but on free Cauſes, (which Attribute, tho? 
totally of a different kind from the other, 1s 
yet uſually ſtiled by the general name of 
Preſcience ,) he concludes that zheſe things 
alſo, contrary to the Suppoſition, depend not 
upon Free, but upon Neceſſary Cauſes. Con- 
trary, I ſay, to the Suppoſition in the Argu- 
ment: For in the Argument drawn againſt 
Liberty from the Divine Preſcience, it muſt 
not be firſt Suppoſed that things are in their 
own Nature neceſſary ;, but from the Divine 
Preſcience, or power of Judging infallibly 


concerning Free Events, it muſt be proved 
that things otherwiſe ſuppoſed free, will there. 


by unavoidably become neceſſary, Which 
can no more be proved, than it can be proved 
that an Action ſuppoſed at this preſent time 
to be free, is yet (contrary to the Suppoſiti- 

; Es C * | on) 


V. 


40 ” 
on) at the ſame time . u in all | 
paſt time. (whether foreknown or not fore- 


known) it could not (upon That very Sup- 


poſition of its being now freely done; I ſay, 
it could not) but be future. As has been 


at large explained in my Diſcourſe con- 
cerning the Being and Attributes of God, 
Part I. pag. 106. Edit. 9 | 


is Fifth Argument, is as follows. IF 


Tre. 85: Man was not a Neceſſary Agent, determined 


« by Pleæ ſurè and Pain; there would be no 
3 e For Rewards and Puniſoment s. 


7a. 96. Puniſhments * world be uſeleſs, _ Men 


VI, 


Me- 82.“ 18 was not a tanks tau Heu, 8 
mn 


| Wil ich , 


<«< were neceſſary Agents, and were determined 
by Pleaſure and Pain; becauſe, if Men 
*& were Free or Indifferent to Pleaſure and 
* Pain, Pain could be no Motive to cauſe Men 
* 79 obſerve the Late.“ This Argument Sub- 
poſes, that whatſoever has in itſelf a Poser 
of Self-motion or Action, cannot poſſibly have 
Any Regard at all to Reaſons or Motives of 

Action: And that an Indifferency as to Power, 


* 


C 


(that is, an equal phyſical Power either of gc- 


bing or of forbearing to Act; ) and an Indi f 
ferency as to Inclination, (that is, an equal 
Approbation or Liłing of one Object or of the 
contrary J is One and the ſame thing. Than 
nothing can be more evidently 
abſurd. FS V 


His Sixth and Laſt nn 1 2F 


— 


„ + + 


N ed b, Pleaſure and pan; be would have 


* no Notion of Morality, or Motive to prac- 
«© riſe it.” If © be was Indifferent 70 plea- 

e ſure and pain, he would have no Rule to = 
« by, and might never judge, will, and prac-. 
M fe Right.” This Argument, is merely 
to make up the Number; being the very ſame 
with the foregoing, e 


The remaining part of his Book, is taken 
up in anſwering Oh jecłions. The Chief 


Pag. 90. 


of which, is; that Puniſhments would be 


uſeleſs and unjuſt, if Men were not Free A. 
gent. To which he anſwers; that Puniſb- 
ments, or the Fears of Puniſhment, have the 


ſame effect upon intelligent neceſſary Agents, 


to determine their Actions towards the Pub- 


. lick Good; as Weights have upon a Clock, to 


make it 70 right, But how much ſoever 
political Ends may ſometimes poſlibly be ſer- 
ved, by doing great Injuries to Innocent Per- 
ons, ſuch as neceſſary Agents cannot bur be ; 
yet all Perſonal Fuſtice and Injuſtice, all 
Right and Wrong with regard to par ticular 
Perſons, is hereby totally taken away. And 
though Weak and Frail Men may fall under 
Neceff ties of doing great Hardſvips to parti- 


cular Perſons, when there is no other poſ/ible 


way of ſecuring the Publicł Safety; yet 


God Almighty, we are ſure, can never be re- 
duced to any ſuch Diſtreſs, in order to ſup= 
port his own Government. And therefore, 


if there be no > ſuch thing as Free” "Agents, 
N and 


. [4] 
and conſequently no ſuch thing as Sony! 7 
Merit or Demerit; God, to be ſure, can 


never either reward or puniſh any Creature; 


(Puniſhment, at leaſt, he can never poſſibl 


_ infli& ;) becauſe it muſt neceſſarily be at. 


ways unjuſt, And thus this Author's Opini- 
on abſolutely takes away all Foundation of 


„ 


But becauſe anſwering Objections of his 
own railing, (if he were never fo able to do 
it,) is nothing to the purpoſe : I ſhall briefly 


draw up for him the Sum of what has been 


faid, into One Objection; To which if he 
can give a clear and diſtin& Anſwer, after the 
manner of one who ſincerely ſeeks after the 
Truth, and not in a looſe and ambiguous 
Uſe of Words of uncertain Signification; 
this whole Matter may then poſſibly deſerve 
to be reconſidered, 5 


Man, either has within himſelf a Princi- 
ple of Action, properly ſpeaking; that is, a 
Self moving Faculty, a Principle or Power of 
beginning Motion: Or he has not. | 

If he has within himſelf ſuch a Principle; 
then he is a Free, and not a Neceſſary Agent. 
For every Neceſſary Agent 1s moved neceſſari- 
I; by ſomething elſe; and then That which 
moves it, not the thing it ſelf which is moved, 
is the. True and Only Cauſe of the Action. 
That any Other thing operating upon an A- 
vent, fhould efficiently and neceſſarily produce 
Self-motion in That Agent; is a direct Contra- 
did ion in Terms. SE... 


A 
If Man bas not within himſelf a Principle 
lor Power of Self motion; then every Motion 


and AFion of Man, 1s —_ and properly 
0 


produced by the efficiency of ſome extrinſick 
Cauſe : Which Cauſe, muſt be either what we 
uſually call the Motive or Reaſon, upon which 
a Man acts; or elſe it muſt be ſome inſenſible 
Subtle Matter, or ſome other Being or Sub- 
ance making an Impreſſion upon him. 

If the Reaſons or Motives upon which a 
Man acts, be the immediate and efficient Cauſe 
of the Aion then either abſiraF Notions, 
ſuch as all Reaſons and Motives are, have a 


real Subſsſtence, that is, are themſelves Sub- 


ſtances ;, or elle That which has it ſelf no real 
Subſiſtence, can put a Body into Motion + Ei- 
ther of which, is manifeſtly abſurd. _ 

If inſenſible Subtle Matter, or any other 
Being or Sub ſtance, continually making impreſ- 
ſion upon a Man, be the immediate and efſici - 
cient Cauſe of his acting; then the Motion of 
That Subile Matter or Subſtance, muſt be 
cauſed by ſome Other Subſtance, and the 
Motion of That by ſome Other, till at laſt we 


arrive at a Free Agent: And then Liberty 


is a poſſible thing: And then Man poſſibly 
may have Liberty: And if he may poſſtbly 
have it, then Experience will prove that he 
probably, nay, that he certainly has it. | 
If we Never arrive at Any Free Cauſe : 
Then there is either in inſinitum a Progreſſion 
of Motions without any Mover, of Effect 
without any Cauſe, of things aFed without 


any 


„ 
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any. Agent; Which is a manifeſt Contra- 
diction: Or elſe Motion exiſts neceſſarily of 
10 


muſt be either with a Determination every 
way, Or one certain way ; If with a Determi. 
nation every way, This is no Motion at all : If 
with a Determination one certain way,thenThat 
Determination is either neceſſary, and conſe- 
quently all other Determinations impoſſible ; 
which is contrary to experience; Or elſe 
there muſt be a partieular Reaſon of That 
determination, and ſo backwards in infinitum ; 
which comes to the forementionedAbſurdity, 
of Effects exiſting without Any Cauſe. 


| cannot make an End, without earneſtly 
deſiring this Author ſeriouſſy to conſider 
with himſelf, What it is that he has all this 
time been pleading for. For though it 
might be ſuppoſed poſſible, that, among 
Neceſſary Agents, a fort of a Machine of 
Government might be carried on, by ſuch 
Weights and Springs of Rewards and Puniſh- 
ments, as Clocks and Watches (ſuppoſing them 
to fee! what is done to them) are rewarded and 
puniſbed withal; yet in truth and reality, ac- 
cording to This Suppoſition, there is nothing 
intrinſically good or evil, there is nothing per- 
fonally juſt or unjuſt . there is no Behaviour of 
rational Creatures in any degree acceptable or 


unacceptable to God Almighty. Conſider the 
Conſequence of This. Super ſiirig. 4 and 575 


gotery 


If Morion exiſts 5 of itſelf; it 


; * : : | oF f —_ * ; | 
/ U S n ; 


fottry, (things very mechanical, as well as 
very miſchievous to Mankind,). can never be 
rooted out, but by perſuading Men to look 
upon themſelves as rational Creatures, and 


to implant in their Minds rational Notions of 


Religion + Religion there can be None, with- 
out a Moral Difference of Things: A moral 


| Difference of things there cannot be, where 


there is no place for Aclion: And Arion 


there can be none, without Liberty. 


A Free and Impartial Inquiry after Truth, 
where-ever it 1s to be found, 1s indeed a No- 


ble and moſt Commendable Diſpoſition : A 


Diſpoſition, which every Man ought himſelf 
to labour after, and to the utmoſt of his 
Power incourage in all Others: Tis the 
Great Foundation of all uſeful Anowledge, 


| of all true Virtue, and of all ſincere Religi- 


on. But when a Man in his Searches into' 
the Nature of Things, finds his Inquiries 
leading him towards ſuch Notions, as, if 
they ſhould prove true, would manifeſtly 
ſubvert the very E/Jences of Good and Evil, 
The Leaſt that a Sober-minded Man can in 
ſuch a caſe poſſibly be ſuppoſed to owe to 
God, to Virtue, to ignity of a ra- 
tional nature, is, that he gught to be in the 
higheſt degree fearful "and ſuſpicions of 
himſelf, leaſt he be led away by Any Preju- 
dice, leaſt he be deceived by any erronzous 


Argument, leaſt he ſuffer himſelf to be im- 


| poled upon by any wrong Inclination. Too 


great an Aſſurance in Arguments of This 
| | Nature, 


ſhown to be inconcluſiue. 


may give no occaſion to Syper/tirious Mem 


Nature, (even though at preſent they ſeems 
ed to him to be Demonſtrations ;) Rejoicing ii 
the Strength of them, and taking. pleaſure in 
the carrying of ſuch a Cauſe ; is what a Good 
Mind can never be capable of. To. ſuch a 
Perſon, the finding his own Arguments an 
anſwerable, would be the greateſt Grief 
Triumphing in ſo melancholly à Field, wong 
be the higheſt Dyſcati faction; and nothing 
could afford ſo pleaſing, ſo agreeable 2 diff 
appointment, as to find his own- Reaſoning | 


I ſhall ſuggeſt to this Author's Confiderad 
tion, only one thing further : That Alk 
ſincere Lovers of Truth and Liberty, off 
free and impartial Examination, are undeg 
the higheſt Obligations in reaſon and Co 
ſcience, always to make uſe.of That Frees 
dom which we ſo greatly eſteem and ſ@ 
juſtly boaſt of, in ſuch a manner only, 


and Lovers of Darkneſs ,, to endeavour. te 
retrench That Liberty of inquiring, afteg 
Truth, upon which All valuable Knowledp, 
and all 7rue Religion Eſſentially depends. 
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